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Chinese Literature and Jodo Scriptures 
HIRANO Kensyo 
The focus of this paper will be on the field of Chinese c1assicalliterature, which 
will be divided into prose and verse for convenience. As for prose works, the first 
mention of Jodo scriptures is the sentence "written in the Buddhist scripture" which 
is found in the preface ("]A") of "1liiJ" by Chih-tun 3Z:~ (:@:;Jt) in the Jin Dynasty. 
This Buddhist scripture apparently means "1liiJ". But since "]A" belongs to Bud-
dhism which is rich in protectionist color, we should be careful in handling it as an 
authentic work. 
Thus, it is apparent that the sentence, which begins with the word "I hear" in 
":til:" by Li Bai in the Tang Dynasty, incorporates "f&", and that the sentence 
":tit" in "l@" by Bai Juyi incorporates either "~" or "1liiJ". But, it is strange that 
there is no miraculous story relating to Jodo scriptures. Maybe this is because there 
is no scriptural story in the Jodo scriptures which produces miraculous virtue. Next, 
I turn my attention to "~". Works by monks for the ordinary people written since 
approximately the latter half of the Tang Dynasty, which contains the remnants of 
Buddhism evangelization, also make use of Jodo scriptures. 
As for verse works, Hsieh ~ in the Song Dynasty wrote "~", and it contains 
terms that can be recognized as originating from "~". But in relation to poems, it is 
not until the Tang Dynasty that we can see many such examples. Especially, Bai Juyi 
wrote some poems using the word "the western direction" taken from the Buddhist 
scriptures. 
The teaching of Jodo Buddhism expanded in influence over the society during the 
mid-Tang Dynasty, and in proportion to this expansion, the influence also spread to 
literary works. Moreover, it apparently permeated, not only through the intelligen-
tsia but also through the common people. 
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The Meaning of Samadhi in Apocryphal Texts Compiled 
and Produced in China 
SAITO Takanobu 
With the introduction of Buddhism into China, the term "samadhi" was trans-
literated as "'::=:!PI(" and translated as "7£" by Chinese. In this paper, I take up the 
transliteration "'::=:!PI(", and investigate how its meaning has changed with Chinese 
apocryphal texts, such as Piluo-sanmei jing, Jingdu-sanmei jing, Guanshiyin-sanmei-
jingo I also collect supporting evidence for my argument from Chinese poetry and 
Taoist scriptures. 
We can understand different culture only by translating it into our language. But 
it is very difficult to translate alien principles and terms into Chinese religion. 
Therefore, many translators had to make use of great originality and ingenuity. In 
China, the concept of "samadhi" was originally nonexistent. To transmit the notion 
of "samadhi," they used both transliteration "'::=:!PI(" and free translation "7£". By 
means of transliteration, it was possible to preserve the correct meaning of the term, 
while by means of free translation, many Chinese could understand its meaning. But 
as the years passed, the transliteration "'::=:!PI(" came to be interpreted in ways 
different from its original meaning. This is the phenomena I wish to investigate in 
my paper. 
Choshu and Satsuma: Political Process in Late 1867 
AOYAMA Tadamasa 
My study focuses on Choshu in late 1867, with particular emphasis on the 
relationship between Satsuma and Choshu, using some new documents that I have 
found. My conclusions are as follows: 
1. Unlike Satsuma, Choshu had already decided to defeat the Tokugawa 
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Shogunate Office by the middle June 1867. There is great possibility that Choshu 
saw Satsuma as having the same policy, because Saigo, a leader of Satsuma, was 
scheduled to come to Yamaguchi. 
2. In late June, the Satsuma-Tosa alliance was formed, and Satsuma accordingly 
stopped Saigo from coming to Yamaguchi. Choshu had some distrust towards Sat-
suma. Choshu agreed with the alliance itself, but did not put great expectation on 
recommending the Shogun to resign his power. 
3. Satsuma finally abolished the alliance, and signed army agreements with 
Choshu and Geishu on 19th September. Choshu postponed the plan because of delays 
with Satsuma's army. But before getting the information, leaders of Satsuma, 
Choshu and Geishu in Kyoto decided on a new plan for defeating the Tokugawa on 8th 
October. 
4. Receiving the notice from Choshu, Satsuma leaders in Kyoto planned that 
Simadzu Mochihisa, the lord of Satsuma, would personally command his army and 
come to Kyoto. They thought that an imperial order was actually effective for the 
plan. 
5. The resignation from power of the Shogun on 14th October disturbed the plan 
of Satsuma and Choshu. They finally reformulated their plan on 27th November. 
The plan was realized as "The Restoration of Imperial Rule" on 9th December. 
How Did Koreans See Meiji Japan?: 
Through the Eyes of the First Diplomatic Mission to Japan 
CREON Seong-hee 
After the signing of the unequal Kanghwa Treaty with Japan, the Korean 
government sent its first diplomatic mission to Japan in 1876. The chief represen-
tative of this mission, Kim Ki-su ~~~, wrote the travel narrative called Iltongkiyu 
WB*W~~. In this paper, I examine Kim's understanding of Western culture 
through his attitude toward Meiji Japan, where active Westernization was underway. 
In Japan Kim came in contact with Western culture, such as steamships, steam 
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locomotives, cannons, electric wires and Western-style foods. He also witnessed 
Westerners in Japan. As a Confucian literati with traditional values, Kim did not 
value Western culture highly. For this reason, he was critical of Japanese attitude 
condoning rapid Westernization. His culture stance was basically "anti-Westerniza-
tion" lZOO1t. 
However, Kim evaluated affirmatively the reformative stance of the Emperor 
Meiji, and also recognized the need for limited introduction of Western culture for 
practical purposes. In this sense, there were signs of "pro-Westernization" in his 
culture stance. His attitude of limited adoption of Western culture for practical 
purposes, can be also found in the traditional understanding of Japanese culture 
during the Yi '$ Dynasty. 
The Poetry of John Donne 
FuNAKI Masuo 
The aim of this paper is to interpret the main poems of John Donne, examining 
their dramatic, cynical, skeptical and logical qualities. Soul and body, dream and 
actuality, Platonic love, and the mysteries of love are important themes of Donne's 
poems, which are made attractive by the two aspects of the transcendental and the 
sensual, the metaphysical and the sexual, or the religious and the secular. It is also 
noticeable to how large an extent old cosmology, astronomy, physiology, scholasti-
cism, Petrarchism and Christianity are interwoven in his poems. Donne, the psy-
chological poet, seized on these ideas emotionally; novel conceits and images are used 
effectively. His intention to trace the One behind the Many, or to investigate the 
problem of the love between man and woman in a microcosmic secret room, for ex-
ample, is enough to qualify him as an unequaled poet in the age when human value 
was lost. 
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The Structure of the Doctrine of the Da e mi tuo jing (1F*1JiiJ)f];~'E~~) 
Its Doctrine on Amida Buddha's Lifespan 
SAITO Shunken 
There are two epithet of Amida Buddha. One is Amitayus, the other is 
Amitabha. These two epithet are regarded as Amida Buddha's essential attributes. 
Amitayus means the buddha who has eternal life. I intend to examine the concept of 
Amitayus in the early Larger Sukhavatfvyuha. 
In the early Larger Sukhavatfvyuha, the length of Amida Buddha's life is described 
in a vow of Amida Buddha that no arhat or pratyekabuddha can know the length of 
Amida Buddha's life. But in late Larger Sukhavatfvyuha, the vow of Amida Buddha 
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on his length of life does not have such determination. In the vow of Amida Buddha 
of its realized state, the early Larger Sukhiivatfvyilha and Wu liang shou jing (~~:I: 
~~~) describe the length of Amida Buddha's life following in the vow of early 
Larger Sukhiivatfvyilha. The early Larger Sukhiivatfvyilha narrates the parinirvii'I'Ja of 
Amida Buddha. But the late Larger Sukhiivatfvyilha does not describe Amida Bud-
dha's length of life, and does not narrate of Amida Buddha's parinirvii'I'Ja. This means 
the later Larger Sukhiivatfvyilhas make Amida Buddha into the absolute. The Wu 
liang shou jing takes a middle position with regard to Amida Buddha's length of life. 
To make pronouncements concerning Amida Buddha's length of life makes 
Amida Buddha into a relative being. Karu'I'Jiipu'I'Jq,arfka restricts Amida Buddha in the 
manner of the early Larger Sukhiivatfvyilha, and narrates Amida Buddha's 
parinirvii'I'Ja. Amida Buddha's value is lower than that of his successor, 
Avalokitesvara and Mahasthama. In the Guan shi yin fo sa shou ji jing (~f&i!tifl§' 
iilfft~~~), which also narrates Amida Buddha's parinirvii'I'Ja, the value of Amida 
Buddha is regarded much lower than that found in Karuniipu'I'Jq,arfka. This means 
these siltras make Amida Buddha relative. 
Visuddhimagga and Samantapiisiidikii (Part 2) 
SASAKI Shizuka 
This article is a continuation of "Visuddhimagga to Samantapasadika (1)" [The 
Visuddhimagga and the Samantapiisiidikii (1)], (Bulletin of The Research Institute of 
Bukkyo University, No.4, 1997, pp. 35-63). In this article, I compare the phrases in 
the Samantapiisiidikii which annotate the descriptions on pubbaniviisiinussatifiiina (su-
pernatural power of knowing one's own past lives) appearing in the Vinaya with the 
corresponding parts of the Visuddhimagga, and investigated their differences. As a 
result, I have clarified that the interpretation on the ability to have this supernatural 
power differs between these texts. The Visuddhimagga claims that even common 
monks can have this power. On the other hand, the Samantapiisiidikii does not admit 
this assertion. However, it is interesting that the descriptions of this power in the 
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Vimuttimagga and the Samantapiisiidikii agree with each other. Here, we encounter 
another case in which the Samantapiisiidikii and the Vimuttimagga have same the 
doctrine and only the Visuddhimagga disagrees with it. 
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Christianity and Christmas in Postwar Japan and Korea 
SHIN Chang-ho 
It is said that since the 16th century Christianity has been almost concurrently 
introduced to Japan and Korea in three waves. Yet, it is obvious that Christianity has 
settled very differently in the two countries. First of all, while Christians comprise 
less than 1 % of the population in Japan, it is said that at least 20 to 30% of the 
population in South Korea is Christian, with over 40% of the religious population 
being Christian. 
The author thinks that to understand this positional difference of Christianity in 
the two societies, it is useful to compare how the religion was accepted into the two 
societies after the Second World War. The war made Japan into a defeated nation, 
while Korea was liberated from colonial rule, yet divided into two nation-states. In 
those chaotic social situations, Christmas took root in both Japan and South Korea as 
a major annual celebration. The author looks into the differences in the nature of 
Christmas and tries to identify its sociological functions in the two societies. 
Certainly both countries were at a new starting position on August 15th, 1945, 
when the possibility was declared that the people of both countries should establish 
political, economical, cultural and religious liberty among themselves. It was in this 
period that "separation of religion and politics", "free choice of religion" and "free-
dom of religion" became constitutional guarantees. But, in fact, Christmas was 
designated a legal holiday in Korea by a small number of people in power, with the 
support of the American militanr government in Korea. The author argues that this 
establishment as a new holiday certainly provided substantial momentum for Koreans 
to at least accept Christianity as one of their mass religions. Previous to that point, 
Christian churches, making the self-reliance of the Korean people their slogan, had 
been successful in laying the foundation on which they sought to extend themselves 
into the general population. 
Compared to the rapid moves and vast changes of Korean Christian churches in 
their ideological roles, responses to industrialization, and dynamic relations with the 
state-power, Japanese Christian churches did not show much development. The 
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author suggests that in Korea, Christianity and other non-religious elements of 
western culture were relatively inseparable and accepted as such, where as in Japan 
it was possible to treat the religion as something completely different from other 
aspects of western culture. 
The Actual Condition and Problems on "Inner Internationalization" 
in Japanese Education: 
Comparative Survey of Young Men's Educational Thought 
in Okinawa and Other Prefectures 
TANAKA Keijiro 
It is said that the Japanese school system is too rigid. But there are many 
different types of children in our schools. Today Japanese schools must diversify. 
We have been surveying education in other countries and searching for a model for 
our schools. Okinawa has its own history and culture different from that of Japan. 
It has been influenced by Japan, China and other Asian countries. It has borrowed 
from many cultures, and it is multicultural. People in Okinawa respect other cultures 
and peoples. In other prefectures, new school systems like that of Okinawa is needed 
in the future. In our school, families and communities, we must invent our own 
education in the near future. The educational system in Okinawa can provide us with 
a useful model in this respect. 
Education and Women's Rights: 
The Realities and the Effects of the Hidden Curriculum 
NISHIOKA Shoko 
Establishment of Women's rights was recognized internationally after W orId War 
II with the "Universal Declaration on Human Rights" by the United Nations in 1948. 
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This was followed by several declarations, plans for reform, and conventions such as 
the "Convention on the Elimination of All Forms of Discrimination Against Women" 
in 1979. Along with the worldwide movement, in Japan a movement developed to 
promote cooperative participation in society by men and women. 
On the surface, with coeducation and the study of home economics by both boys 
and girls, it would seem that equal education between the sexes was achieved. 
However, in reality this is not so. Recently in the U. S. attention has been given to 
the effects of a hidden curriculum which has consequences for gender-stereotyped 
roles as well as sex discrimination. 
In Japan it has been clearly proven that textbooks include large quantities of 
stories, illustrations and descriptions which reinforce sex discrimination and gender-
stereotyped roles. Effects of teacher-student interaction in the classroom have been 
researched only by interviewing teachers. In order to create true equality in educa-
tion, my approach has focused on the actual behavior of teachers in relation to in-
stilling gender stereotypes and on the recognition by students of a hidden curriculum. 
The survey of 275 university students reveals four types of gender-stereotyped 
educational practices commonly found from elementary through high school: (1) The 
selection of student representatives, (2) the restriction of girls' behavior and the de-
mand for stereotypical roles according to gender, (3) the encouragement or dis-
couragement of ability and talent based on stereotypes about differences in the apti-
tudes of men and women, and (4) the restriction of vocational choices by girls in 
vocational guidance and counseling. 
The survey supports the view that women student~ and students who are in-
terested in a society based on equality between men and women are well aware of a 
hidden curriculum and concerned about its effects. 
Teacher training is a critical component of gender-equal education. Another 
essential factor is the education of parents and other adults with respect to these is-
sues, since research has shown that gender stereotypes are fostered within the family 
and home setting. 
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The Reality and the Tasks of Human Rights and the Quality of Life of the 
Severely Disabled who Live in Social Welfare Institutions: 
From a Point of View of a Staff Working in the Institution 
YAMANISHI Tatsuo 
In Japan, about 260,000 physically and mentally disabled persons, whose total are 
over three million, are living in the welfare institutions. These institutions are used 
as one method of social support, in cases of difficulty in providing care at home, or 
when caring for them would cause difficulties in the family. The need for such care 
will definitely increase in the future. 
This paper analyzes and considers the meaning of the life in the social welfare 
facility for the severely disabled, and how to enhance their meanings, through case 
studies, opinions and demands from staffs who are providing institutional services. 
1. The institution provides security and safety to the people who need care. 
Such institutions provide communal living from 30 to over 50 people. These two 
characteristics have great influence on their life and staffs, and are the sources for 
great serious problems. 
2. One of the conditions to improve the life in these social welfare institutions is 
the expansion of the counseling function and the insight to the person concerned by 
staffs, and also the chances for them to gain counseling. If the work situation is 
confined to care or nursing care, the staff can not accept messages from the mind and 
body of the fully disabled, and they have to continue their lives with great anxiety. 
The duty to find and support the feelings and the efforts of the disabled persons in-
dividually and nurture their independence and the joy of life is very important to the 
staffs. 
3. The institution is apt to be characterized as a total life environment. And this 
character tends to separate the family relations and social relations from the disabled 
who are living in the institutions. For the independence and the dignity of the dis-
abled, it is necessary to devise a way to strengthen their connection with their family 
and with the community. In this paper, I would like to introduce some case studies 
of people working to strengthen these connections in the institutions. Moreover I 
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would like to propose that the institutions must recognize their social responsibility to 
do that. 
Consideration of our Attitude towards Aged People 
SAKAMOTO Masatoshi 
As far as human beings are concernd, no satisfactory account of their activities 
can be rendered solely based on their animal instinct. Mankind is defined as social 
animals, because they can live, cooperate and work together in a society. Laws, 
organizations, social institutions and volunteer activities are all designed to assure 
that we can do something helpful for others in society. In the history of postwar 
Japanese welfare, we have reached a stage where we are beginning to look for a 
welfare system suitable to the country in connection with the care of people past 
middle age. As the society is aging, it becomes necessary for the entire nation to 
answer the question of just what kind of view we should have of elderly people and 
digest it to a point where we can accept it as national culture. 
Any attempt to do this requires the step-by-step accumulation of experiences over 
a long period of time. This situation has led the author to analyze the social con-
sciousness of people and propose what he regards as an ideal attitude toward the 
aged. He also considers the effect which the Japanese traditional ways of life and 
modern lifestyle have had upon the formation of our attitude toward older people. 
The author thinks that our view of other people is formed through interactions in 
thought and sentiment and that it is the source of our ways of feeling, thinking and 
behaving. Considering the current state of the modern Japanese society, he points 
out the need for increasing our awareness of the others' human rights and establishing 
our view of people based on such consciousness. He wishes to discuss this problem 
from a standpoint of social welfare. 
Any consideration of a system in which we support others, particularly, a system 
in which we take direct care of the elderly people, must be based on studies of how 
we see those who make use of the care system. This is because how we feel and react 
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to other people is, as mentioned earlier, governed by our view of them. It must also 
be pointed out that learning first hand through the five senses (seeing, hearing, 
smelling, touching and tasting) is important in the development of the ability to think 
and act, although education is also as important. 
Multi-cultural Understanding in Sports among Preschool Children 
KANEDA Hiratoshi 
The purpose of this study is to determine the interpersonal relations and relations 
of sports among preschool children. Furthermore, this study examines problems in 
sports instruction. The ideal in multi-cultural understanding is to accept and 
recognize the others' position. In short, it is to understand different cultures. 
Preschool children pursue multi-cultural understanding in their activities. In doing 
so, they gain the opportunity to understand different things. 
Recently, there is anxiety that the children's ability to exercise has declined. It 
is for this reason that sports classes are greatly in demand. But there is a difference 
between play and sports. The greatest difference is the intervention of adults. Play 
is independent action. Its contents and rules can be changed freely by the children, 
and it can be stopped by the children at any time. 
This study focuses on the idea of soccer play, and observes the relations between 
sport and interpersonal relations. Through my study I have reached the following 
four conclusions. 
1. Children's interests change from moment to moment. 
2. Not all children like play involving exercise. 
3. Children engage in spontaneous exercise when they are stabilized mentally 
and socially. 
4. There is great chance that children's play is changed into something other than 
play with the intervention of adults. 
There is a need for adults to intervene because the number of children have 
decreased and children of different ages are now playing together. But we must 
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consider the way in which adults should intervene in children's play. 
Various Problems in the Field of Human Rights and Research 
into People's Views of Human Beings in the Casework Process 
KATAOKA Yasuko 
In light of the various forms of human suffering, in what areas should casework 
deal, and what should it attempt to achieve. I wish to look at this problem, not merely 
as experts or caseworkers, but as individuals involved in helping others, and who need 
to think philosophically about human beings. I wish to provide a human perspective 
viewed through the professional. 
In the main part of this research project, I have examined views of human beings, 
while taking into account both America and Japanese casework theory. I have also 
examined a view of human beings during casework with examples from my own 
casework experience. 
The difference between traditional America casework and its Japanese counter-
part lies mainly in the extent to which one or other focuses solely on social questions, 
on psychology, or on both. I do not believe that casework can be studied in a vacuum, 
as if it existed outside society. The individual lives within society and his or her 
lifestyle is conditioned by the surrounding social framework. It is quite natural that 
individuals should be affected both physically and mentally by their social environ-
ment, and that this environment should have an impact on their ethics, values and 
even on their thought process. Casework should focus not on the analysis of the 
individual's psychological state or on his or her ability to cope with it, but on an 
analysis of the social situations and problems that affect each individual. This will 
allow the caseworker through an individual subject (the patient) to confirm and 
reconsider the social influences that shape an individual. The caseworker's task is to 
present to society an analysis of the social situation and social problems that confront 
a given person, while respecting his or her individuality. 
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The Childcare Leave Act and Company Centered Society 
FUJII Toru 
Five years have passed since the Childcare Leave Law came into effect in Japan. 
The purpose of this paper is to clarify the following points. First, sex role stereo-
types both at home and at work were sustained by this Act and the administration of 
employment by companies. Second, that situation was also sustained by the 
women's sense of sex role stereotypes. Finally, this Act has brought about the gap 
between users of the childcare leave and its non-users among the women workers. 
The conclusions of this paper are as follows. Although all employers are under 
legal obligation to obey the Act since 1995, two thirds of the smaller businesses do not 
have rules for childcare leave. According to the provision, guaranteed income while 
on leave is 25%. Some workers who could not get childcare leave through this Act 
because they are part time workers. This Act left the treatment of the workers be-
fore and during leave to labor-management negotiation. 
These conditions resulted in male workers who did/could not get the childcare 
leave. This situation was reinforced by the sex role stereotypes at home and at work. 
Paradoxically this Act strengthened the sex role stereotypes in time of childcare. 
Lastly, this act brought about the gap between the user of the childcare (the regular 
members) and the non-user (part-time workers) among the women workers. 
A Study concerning the Cultivation of Religious Sentiment (Part 2) 
OKAYA Akio 
Three years have passed since I have begun to reflect on the cultivation of 
religious sentiment. Religious education and religious sentiment are correlated in 
several ways. In this article, the word "religious" includes religion, ethics, norm and 
life value. I have considered the historical and social background of the attitude of 
Japanese people interested in religion. Our life is divided two parts: real life and 
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vertical one. This creates unease in the human mind. I would like to present here 
some issues regarding the problems and prospects of religious education or religious 
sentiment in the coming 21st century. Since around 1970, increasing number of 
people have been hoping for some forms of new spirituality different from traditional 
religion. I must first of all form and build a curriculum for religious sentiment. 
An In-depth Review of the Human Perspective 
in Modern Society (Part 2): 
Considerations on the Proper Human Perspective and Conceptual Image 
of Humans in Regard to Health and Medical Care 
SUZURlKA W A Shinshun 
Based on the premises laid out in "An In-depth Review of the Human Perspective 
in Modern Society-Medical Care Issues Considered as Human Rights Issues-
(Bukkyo University Research Institute, Sogokenkyusho Kiyo, Vol. 4, 1997, pp. 142-
163), this thesis was designed to focus on the "proper human perspective," including 
related policies, obstacles and contemporary themes through an in-depth review of 
"the human perspective and conceptual image of humans in this modern society" and 
an analysis of present problems in the fields of health and medical care (especially in 
regard to various issues related to human rights and welfare). 
It is generally known that in the present state of affairs, no matter how much 
scientific knowledge on human beings is accumulated, mankind still remains an 
enigma. It can certainly be said that everyone has formed their own unique under-
standing and opinion in regard to the question, "What are human beings?" 
Thus, this study is an attempt is disclose the realities of various problems related 
to human rights and welfare (injustices being practiced on human equality and dig-
nity), and with this as a backdrop, to review the present situation concerning "the 
human perspective" in regard to health and medical care. Further, with reference to 
the existing interpretation of this concept, we have attempted to draw as complete a 
picture as possible of the way the human perspective and conceptual image of humans 
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should be, a real and concrete view of "the proper human perspective." 
It is our hope that this study may be of some help in the establishment of cor-
rective measures appropriate to the present situation in regard to modern medical 
science and medical care and the revision of the present "human perspective." For 
example, claims against the necessity of such scholastic fields as Medical Care Ethics 
and Medical Care Anthropology may be based on the line of reasoning leading to a 
"proper human perspective." 
This thesis was written as a part of a joint research project conducted by the 
Social Science Department of Bukkyo University entitled "An In-depth Review of the 
Human Perspective in Modern Society -Through Various Issues Related to Human 
Rights and Internationalization." 
